
SATURDAY OF MID-PENTECOST 
May 16, 2020 • Twenty-eighth day of Paschaltide 

 
 

CHRIST IS RISEN! 
 

Canticle 
 

hen those held by the chains of Hades saw Thy boundless compassion, O Christ, they came quickly to the light 
with a joyful step, proclaiming and praising the eternal Pascha. 

 

Christ is risen from the dead, trampling down Death by death,  
and upon those in the tombs bestowing life. 

 
 

 
AT MORNING PRAYER 

 

from the Pentecostarion, at Orthros 
 

ome, all ye nations, learn the power of this awesome mystery; for Christ our Saviour, the Word Who was in the 
beginning, was crucified for us, and was buried of His own will, and arose from the dead, that He might save all 

things. Let us worship Him. 
 

Glory to Thy holy Resurrection, O Lord. 
 

n Thy light, Master, shall we see light, O Friend of man, for Thou didst rise from the dead, granting salvation to 
the race of man, that all creation might glorify Thee, the only sinless One. Have mercy on us. 

 

Glory to Thy holy Resurrection, O Lord. 
 

t the midst of the Feast set my Moses’ Law, Thou, my Saviour, didst teach in the temple’s midst; reproving the 
senselessness of the Jews for their unbelief, Thou didst cry with divine voice, since Thou art the Friend of man: 

Any man that doth thirst, let him come unto Me and drink. Wherefore, Thou didst promise to bestow floods of 
wisdom from Thy pure and limpid spring on all them that believe in Thee, for which cause we cry unto Thee: O 
Christ our God, send down unto us Thine All-holy Spirit, and since Thou in truth possessest infinite mercy, save our 
weak and wayward souls.  

 
 

 
 

JOHN OF DAMASCUS 
Presbyter & Monk 

†479 
from ‘An Exact Exposition of the Orthodox Faith’ 

 

~ Excerpt 3 – from Book I, Chapter 8: on the Holy Trinity ~ 
 

E BELIEVE IN ONE GOD, having no beginning, uncreated, unbegotten, imperishable and immortal, eternal, 
infinite, uncircumscribed, boundless, of infinite power, simple, uncompounded, incorporeal, unchanging, 

passionless, unchangeable, unalterable, unseen, the fountain of goodness and justice, the light of the mind, and inac-
cessible; a power known by no measure, measurable only by His own will–for He can do all things whatsoever He 
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wills (cf. Psalm 134:6)–He is creator of all created things, both seen and unseen, the maintainer and preserver of all 
things, provider for all, governing, dominating, and ruling over all in an endless and immortal kingdom; without con-
tradiction, filling all things, encompassed by nothing, but rather Himself the encompasser and maintainer and original 
possessor of the universe, absolute goodness, set above all sovereignty and rank, above essence and life and word and 
thought; He is light itself and goodness and life and essence, inasmuch as He does not derive His being from anything 
else, the source of existence for all that exists, of life to the living, of reason to those that have reason; and the cause 
of all good things; knowing all things even before they come into being; one Essence, one Divinity, one Power, one 
Will, one Energy, one Beginning, one Authority, one Dominion, one Sovereignty: made known in three perfect Per-
sons and adored with one adoration, believed in and worshiped by all rational creatures; united without confusion 
and distinct without separation, which is beyond understanding. We believe in Father and Son and Holy Spirit in 
Whom we have been baptized. For our Lord commanded the Apostles to baptize in the Name of the Father, Son, and 
Holy Spirit. (Matthew 28:19) 
 

We believe in one Father, the Beginning and Cause of all things, begotten of no one, Who alone is uncaused and 
unbegotten, the Creator of all things, and Father, by nature, of His one and only-begotten Son, our Lord and God 
and Savior Jesus Christ, and Emitter of the All-Holy Spirit. We also believe in one Son of God, the only-begotten, 
our Lord, Jesus Christ, Who was begotten of the Father before all the ages: Light from Light, true God from true 
God; begotten, not made, consubstantial with the Father, through Whom all things are made. And when we say that 
the Son was before all the ages, we mean that His begetting is outside of time and without beginning, for the Son of God 
was not brought into being out of nothing, He Who is the Brightness of the glory, (Hebrews 1:3) the Figure of the 
Father’s substance, the living Wisdom and Power, (1 Corinthians 1:24) the subsistent Word, the essential and perfect 
and living Image of the unseen God. (Colossians 1:15) In truth, He was always with the Father and in the Father, 
begotten of Him eternally and without beginning. For there was never a time when the Father was and the Son was 
not, but the Father and the Son always existed together. He could not have received the Name of Father apart from 
the Son.  
 

Accordingly, it is impious to say that time comes into play and that the existence of the Son is of later origin than the 
Father. For we hold that the begetting of the Son is of the Father, that is, of the Father’s Nature. And if we do not 
grant that the Son co-existed from the beginning with the Father, we introduce change into the Father’s substance, 
namely that He once was not Father, but subsequently became the Father. For the creation, even though it originated 
later, is nevertheless not derived from the essence of God, but is brought into existence out of nothing by His will 
and power and does not involve any change in God’s Nature. For ‘begetting’ means that the Begetter produces out 
of His Essence an Offspring similar in essence to the Begetter. But creation–that is, making–is the bringing into being, 
from outside and not from the substance of the Creator, of something created and made wholly dissimilar in sub-
stance. 
 

Being by nature passionless and unchanging, God is not subject to passion or change either in begetting or in creating, 
nor has He need of any co-operation. Rather, because the begetting is a work belonging to His Nature and proceeding 
from His Essence, it is without beginning and eternal, so that the Begetter undergoes no change and He is not a first 
God and a later God: He receives no addition. While God’s creation is the work of His will, it is not co-eternal with 
Him. For it is not natural that that which is brought into existence out of nothing should be co-eternal with that which 
is without beginning and everlasting. There is a difference between man’s making and God’s making: man cannot 
bring anything into existence out of nothing; all that he makes requires pre-existing matter for its basis, and he does 
not create it by will only. But God, solely through the exercise of His will, has brought all things into existence out of 
nothing.  
 

The holy catholic and apostolic Church, therefore, teaches the simultaneous existence of the Father and of His only-
begotten Son, begotten of Him without time or change or passion, in a manner that is incomprehensible and is known 
only by the God of the universe. The Son is begotten of the Father and is never in any way separate from Him, but 
forever exists in Him. The light which is produced from fire has no existence of its own distinct from that of fire (for 
it is a natural quality of fire), but the only-begotten Son of God has a proper existence of His own, distinct from that 
of the Father. 
 

The terms, ‘Word’ and ‘Brightness’ are used to describe the Son because He is begotten of the Father without copu-
lation, or passion, or time, or change, or separation; and He is called ‘Son’ and ‘impress of the Father’s subsistence’ 
because He is perfect and has distinct existence, and is in every way like the Father, except that the Father is not 



begotten; and He is called ‘only-begotten’ because He alone was begotten alone of the Father only. Though the Holy 
Spirit proceeds from the Father, this is not by begetting but by procession. This is a different manner of existence, 
also incomprehensible and unknown, just as is the begetting of the Son. Therefore, all the qualities the Father has the 
Son has also, except that the Father is unbegotten, and this exception involves no difference in essence nor dignity, 
but only a different manner of coming into existence (as stated by St. Basil the Great).  
 

We believe also in one Holy Spirit, the Lord and Giver of Life: Who proceeds from the Father and abides in the Son; 
Who is the object of equal adoration and glorification with the Father and Son, since He is co-essential and co-eternal 
with Them. The Spirit–direct, authoritative, the fountain of wisdom, and life, and holiness–is God, existing with the 
Father and the Son, and is so proclaimed. The Spirit is uncreated, complete, creative, almighty, all-working, of infinite 
power, Lord of all creation and not under any lord. He is in all things like the Father and Son: proceeding from the 
Father and communicated through the Son, and participated in by all creation; Who through Himself creates and 
gives substance to all things and sanctifies and preserves them; Who has existence, existing in His own distinct 
existence, inseparable and indivisible from the Father and the Son, and possessing all the qualities that the Father and 
Son possess, except that of not being begotten. Furthermore, the begetting of the Son from the Father and the 
procession of the Holy Spirit are simultaneous. 
 

Therefore, all things that the Son has from the Father the Spirit also has, including His very being. And if the Father 
does not exist, then neither the Son nor the Spirit exist. And if the Father does not possess a certain attribute, then 
neither the Son nor the Spirit possess it. And through the Father–that is, because of the Father’s existence–the Son 
and the Spirit exist; and through the Father–that is, because the Father has everything that He has–the Son and the 
Spirit have everything They have, except of being unbegotten (which is particular to the Father), and of the begetting 
(which is particular to the Son), and of the procession (which is particular to the Spirit). For only in these hypostatic 
or personal properties do the three divine Persons differ from each other, being indivisibly divided not by Essence 
but by the distinguishing mark of their proper and peculiar existence. 
 

Further we say that each of the Three has a perfect existence, that we may understand not one compound perfect 
Nature made up of three imperfect elements, but one simple Essence, surpassing and preceding perfection, existing 
in three perfect Persons. For all that is composed of imperfect elements must necessarily be compound. But from 
perfect existences, no compound can arise. Wherefore, we do not say that the form is of the Persons, but, rather, in 
the Persons. Those things which do not preserve the form of the things that are made from them are called imperfect. 
For example, stone and wood and iron are each perfect in their own natures, but when a building is constructed out 
of them, each is imperfect: for none of them is in itself a house. 
 

We say that the individual substances are perfect, so that we may not conceive of the divine Nature as being a 
composition. For composition is the cause of separation. And again, we speak of the three Persons being in each 
other, that we may not introduce a crowd and multitude of Gods. Regarding the three Persons, there is no com-
position or confusion; as regards the three Persons having the same Essence and dwelling in one another, and being 
the same in will and energy and power and authority and movement, we recognize the indivisibility and the unity of 
God. For God and His Word and His Spirit are truly One God. Amen. 
 
 
 


